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Huli
Community Struggles and Ethnic Studies

Soli Kihei Niheu

The following is Soli Niheu’s personal account of the history of the University of Hawaiÿi
Ethnic Studies Program as part of the young political community from the early 1970s. It focuses
especially on the Kanaka Maoli movement. Soli Niheu has been an active member of the
indigenous rights and local land struggles since he as a young man returned from school in the
continental US in the late 1960s. Also an early advocate for Pacific indigenous alliances, he has
been the leading force in the Hawaiÿi contingent of the Nuclear Free and Independent Pacific
(NFIP) since the early 1980s.

Aloha mai,
My ancestral name is Hanaleiwelokiheiakeaÿeloa Niheu, Jr., of Niÿihau. I went to

school in America, in San José in the 1960s, where I was president of the Hawaiian Club.
We tried to maintain cultural values and promote nä mea Hawaiÿi, Hawaiian things.
There was a black students’ union group, and I made many friendships with people
from the Black Panther Party. My political journey began with the Greek philosophers
Socrates, Plato etc., and Roman intellectuals, but also with Jesuit thinkers. I thank my
philosophy teacher and my European literature teacher for opening my eyes to
“democracy.” I learned a lot. Engineering and philosophy were my fields.

Culturally speaking, I was not aware of our great Kanaka Maoli political thinkers
such as Malo and Kamakau. I was not exposed to them until I came home. But I
participated in some of the civil rights marches. I learned from Martin Luther King and,
of course, from Gandhi. I was told by Janet Lai that if I believed in what I believed in, I
should return home. And I did.

Coming Home

At the time I came home there were demonstrations at Bachman Hall, sit-ins [see
articles by Witeck and Sharma in this issue]. That was my first exposure to political
issues in Hawaiÿi. Linda Delaney was president for the Associated Students of the
University of Hawaiÿi (ASUH) at that time. We were protesting the war.

When I first came, these guys, Mervyn Chang and Ray Catania, were working
with a group and putting out the political paper, Hawaiÿi Free, from a van. Chang
approached me and asked if I were an undercover cop. And I looked at him: “Hi brah,
you must be nuts!” That began my close friendship with Mervyn Chang. I also met
Kehau [Lee]. She went to Cuba. So I approached Kehau and told her, “Gee, you go
fight for the Cubans, and no fight for the Hawaiian people.” I guess she just ignored
me; she was politically trained by the House people of Tenth Avenue. They had a
collective there called “the House.” It was under the leadership of Herb Takahashi.
Some of the others there were Pete Thompson, Diane Choy, and Gwen Kim. They had
their Marxist study group.

The first Kanaka Maoli political struggle I was involved in was protesting a bill
introduced in the State Legislature to take over Niÿihau by condemnation and turn it
into a park. That struggle was put forward by Pinky Thompson, the administrative aide
to John Burns. With my family, I lobbied all the legislators against the bill, speaking on
behalf of our ÿohana [extended family] from Niÿihau. As a consequence, the bill was
defeated. There was too much opposition. The Robinsons did not take a politically up-
front profile; they just stayed in the background, while other people came forward to
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support them, like we did in the Kanahele and Niheu ÿohana: Iliahi Kanahele, cousin
Donald, and his son. That was in 1969.

Kökua Kalama and Ethnic Studies

The struggle to stop the eviction of farmers to make way for upper-class housing
in Kalama Valley on Oÿahu was closely related with changes in the Ethnic Studies
Program. We formed the Kökua Kalama in 1970. The leadership was provided by
myself, Larry Kamakawiwoÿole, and Kalani Ohelo, whom I met at the 1970 Youth
Conference. Kalani was a young, outstanding, vibrant personality from Pälolo.

Ethnic Studies students devised the slogan “Our History, Our Way,” and I can
still see Al Abru – a fellow of Portugese descent – carry the sign and shouting. He
became a well-known disc-jockey, and like many of the other students, he was also a
member of Kökua Kalama. We had them all: Korean, Gwen Kim, Mary Choy, Linton
and Dana Park; Japanese, Ko Hayashi and Lucy Witeck; Filipino, Ray Catania and Joy
Ibarra, I think; Pake [Chinese], Carl Young; Kanaka Maoli, Roy Santana. Many Känaka
Maoli but mixed blood, locals, also participated.

On campus at the same time, a struggle went on, in regards to the Ethnic Studies
Program. The director of Ethnic Studies was Dennis Ogawa, but because of conflict and
in-fighting, eventually the people wanted Larry Kamakawiwoÿole to be the head of the
Ethnic Studies Program. When Larry became the alakaÿi [leader] for that struggle, he
went out to the community to get support. He gave me a call, and he gave Kalani
Ohelo a call, to at least talk story about the Program.

At the same time, there were Kehau, Jay Walbenstein, Linton Park, and, I think,
John Witeck, who were involved in the Kökua Kalama Committee, as I think it was
called at that time. The Hayashis, Ko and Lori, were also involved. They took the initial
fights; they got arrested first. Larry Kamakawiwoÿole of Ethnic Studies decided not only
to support the Kalama Valley residents, but to take a leading role in that struggle. So
we had this thing going on between Kökua Kalama and Ethnic Studies.

This activity initiated the renaissance of Hawaiian self-determination and, in a
certain respects, sovereignty, because we wanted the military out of Hawaiÿi. We
wanted to control immigration; we wanted our lands to go back to our people. We
wanted the multinational corporations to get out of Hawaiÿi; we wanted the Bishop
Estate to fulfill its fiduciary duties to our people. In one of our meetings with the Bishop
Estate, Ed Michaels said that Hawaiian lifestyle should be made illegal. That was a
famous quote that we used in our papers. He was the PR man [for the developers] in
Kalama Valley.

We organized the residents of Kalama and as a result, people like Moose Lui,
Mama Lui, George Santos, and the Richards family (Black and Ann) played key roles in
the struggle. We also had support from some of the local groups, aside from the House.
One, for example, was a group called Concerned Locals for Peace with the family of
Nick Goodness. Others were some church groups from Aina Haina and Niu Valley,
and, of course, Marion and John Kelly also supported that struggle. Eventually more
groups came to support.

One group, however – the Hawaiians – was rather hesitant to support us,
because whenever the topic of Kalama Valley came up on the TV screen, too many
haole [white people] were seen, especially the hippie type, carrying banners and stuff
like that. It did not look like a Kanaka Maoli struggle. Some of us sat on the board of
directors of the Hawaiians, a group started in July of 1970. It was the first statewide
political demonstration by Hawaiians since the days of the Liliÿuokalani protests and the
Hawaiian Civic Club in the 1920s, I guess. The Hawaiians were the first group in
contemporary times to question the state and its obligations towards our people. They
felt that the Hawaiian Homes Commissioners were failing in their fiduciary
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responsibilities by allowing long-term leases for non-Hawaiians, like the Parker Ranch
and countless others. Homestead land was also being used for schools and airports that
had nothing to do with providing land for the people with the necessary koko [blood].
The Hawaiians put forward people like Jimmy Sablan and Georgiana Padeken. The
group was primarily led by Pai Galdeira, a young fellow from Waimänalo. He was the
alakaÿi for that hui [group] and in several meetings with us, he pointed out that they
could not support us, because whenever you mentioned Kalama Valley, there were too
many haole holding signs.

First we decided that only Känaka Maoli could be part of the leadership. Then we
changed it to locals. In our public relations, the community groups would only show
Känaka Maoli and locals speaking on behalf of the organizations. And by local I mean
those peoples who were oppressed by the plantation system, those whose ethnicity
was Japanese, Filipino, Chinese, etc. The occupation had off and on four-hundred
people, and a lot of support came from the white peace activists and environmentalists.
Now the latter were asked to leave to ensure that the flavor was local. I think that was
an important move on our part, and I must say that some of the whites understood the
reasons and rationale – people like John Kelly and John Witeck, who were quite active,
they understood – but some other people did not appreciate being asked to leave and
displayed their frustration.

In Kökua Kalama’s first beginnings, the primary seeds were Känaka Maoli.
People like – besides myself, Kalani and Larry – Pete, Kehau Kaipo Lee, Lora Ellen
Castle, and we must not forget, Edwina Akaka. She was also part of our group. A lot of
the membership were students in the Ethnic Studies Program.

In 1971, we changed the name to Kökua Hawaiÿi. One of the primary reasons for
the name change was that we had to have a “global understanding.” In many of our
study sessions we read about Mao, Marx, and Lenin, and in order to have Kökua
Hawaiÿi be proletarian, we had to change our criteria for leadership. We formed
alliances with groups such as the Young Lords Party of New York, and IWK and other
Chinese and Japanese groups out of San Francisco. They were oriented towards the
teaching of Maoism, Marxism, and Leninism, and many of the teachers were young
people like Juan Gonzales of New York.

At this time, we also managed to communicate with some of the indigenous
people of Alaska, the Inuit. The reparations of the Alaska Native Claims Settlement Act
were important to us, and we had a big conference at the Makiki Christian Church in
Honolulu, inviting the Alaskan people to come over here. This was under the
leadership of a group from the House collective.

Some of the leadership in Kökua Hawaiÿi were House people, trying to come in
and influence us with Marxism, Leninism, and all those types of things. However, when
the time came for the eviction of the residents of Kalama Valley, a call was put forward
by the leadership of the House collective not to participate in the boycott, not to get
involved or arrested, but some of the people like Ko Hayashi and Pete and Gwen from
the House broke the directive from their leader; they did come up to the Valley. Why
they were supposed to stay out of the Valley, only Herb Takahashi, Mel Chang, and
those guys would know.

The Ethnic Studies Program helped organize the China People’s Friendship
Association. There were tours between here and China in the 1970s. One of my degrees
is in hotel management and tourism, and when they initiated a fundraiser to send
people to China, it was quite clear to me that they were charging too much. Also, if
they were going to charge that much for these tours, they should have provided more
slots for indigenous peoples. This was a big issue. Some of our people went, though.
Kalani Ohelo did go, and Edwin Richards from Hauÿula, who was married to Margaret
Richards, who was active in the welfare rights organizing committee back in the
seventies. Pete Tagalog went, because the organizers provided scholarships. There was
a series of tours. It was important to expose some of our grassroots people to world
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issues. In China at that time, a lot of things were going on, so we felt the need for
people to gain first-hand knowledge. This was political education, to learn from what
was happening in China. It was an excellent idea.

Land Struggles and Kökua Hawaiÿi

Kökua Hawaiÿi played a very important role, not only in the Ethnic Studies
Program, but also in the Kanaka Maoli movement and in local land struggles. We were
all over. So many struggles ... I do not see how we did it. All kinds of struggles, from
PACE [People Against Chinatown Evictions], to Heÿeia Kea, Waiähole-Waikäne,
Nukoliÿi, to Niumalu-Näwiliwili. I would like to recognize some of the leadership in
these struggles.

In Kalama Valley, people like the pig farmers George Santos and Otelo, Black
and Ann Richards, and Moose and Mama Lui were some of the key figures. We were
working with Jerry and his wife Rocky in Heÿeia Kea, fighting eviction by Hawaiian
Electric. In Chinatown, we worked with Emile Makuakane, Charlie Minor, Duke Choy,
May Lee, Oliver Lee, and others. They tried to evict people from one of the buildings
there, so a call went out from Emile for Kökua to come on down. So we went down
there and supported the evictions. I got arrested, when we tried to stop the eviction by
locking arms.

As people from outside, we could only do certain things. It is so important that
we remember that the leadership in any struggle should be the people who are directly
affected. As malihini [outsiders] we should know what our roles are, and not to try to
take leadership, which would be wrong, because part of the process of self-
determination is for people to freely determine their political status and freely pursue
their economic, social, and cultural development. To prevent centralized bureaucracy is
one of the things we must strongly support.

Among the Hawaiians, we had people like Georgiana Padeken, who played a
very important role. Others were Randy Kalahiki and Christine Teruya from Maui.
From the Big Island, we had tons of people, among others Joe Tassell, Dixon Enos, and
Boot Matthews. I mention these names to let people know that there were supporters
out there who never received appropriate recognition for the sacrifices they made.

We originally had a committee in 1972 investigating landing on Kahoÿolawe, but
it was not until several years later that the first landing took place. In PKO [the Protect
Kahoÿolawe ÿOhana] you had the Helms, the Rittes, and Emmett Aluli, just to mention a
few. From Molokaÿi there was also Judy Napoleon. She was with the Hawaiians and
with Hui Ala Loa, which was the beginning of Protect Kahoÿolawe ÿOhana. There was a
struggle with Molokaÿi Ranch, regarding access to the west coast of Molokaÿi, Kaluakoÿi,
and all those places. I went there to support them.

Speaking about Molokaÿi struggles, I think that Kökua Hawaiÿi made a big
mistake, because of a memo of the steering committee. I initiated a communication,
inviting PKO to come to Kökua Hawaiÿi if they needed to get information out. But
unfortunately, we did not give enough support to PKO and Hui Ala Loa. We did not
print some of their requests in our newsletter, Kökua Hawaiÿi. The collective that was
printing the paper decided against providing technical support. They condemned PKO’s
material as “cultural nationalistic.” I was so angry. That was a conflict between the
cultural and Marxist perspectives, and we were too dogmatic. That is what I think. But
then, others might say otherwise ...

We must not forget Joy Ahn. She has been in the movement for a long time. She
was working for Patsy Mink, and when we first met her, we were quite impressed with
her manaÿo [thinking]. One of my obligations as a leader was to try to drag her into
Kökua Hawaiÿi. It was just a matter of going, “Hi, Sister, how about coming with us?”
Her politics was clear already. It was not hard.
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Speaking about people working with us, we had Jimmy and Rosanne Ng of
Kona, whom I knew up in San José where I went to school with Jimmy. When they
came back to Hawaiÿi, I was at the airport sending off our contingent, Kalani Ohelo and
Edwina Akaka (commonly known as Moanikeala Akaka), off to the Black Panther
Conference in Washington, DC. When I sent them off, here come Jimmy and Rosanne.
Straight from there, we went to Kalama Valley. When Kalani and Edwina returned
from the conference, they brought the idea of wearing berets, but some of us, me and
Mary Choy for instance, refused to wear berets.

In the Niumalu-Näwiliwili struggle in 1973, there was Stanford Achi. Here was a
man who worked all his life, a hard worker, now threatened by eviction for resort
development at Niumalu-Näwiliwili. I think that without Stanford, his wife June Achi,
and of course their daughter, Karen, we could not have done it. The sacrifices they
made as a family were just tremendous. With some of the students of Ethnic Studies,
we went there as a unit, along with the John Kelly crew. John provided technical and
organizing support. We won the struggle.

In the Waiähole-Waikäne struggle, we worked with Bobby Fernandez, Bernie
Lam Ho, Hannah Salas and her husband and their Guamanian contingency. Many
Chamorro farmers and residents were involved. They were strong; it was beautiful.
And, of course, Ike Manalo and some of the Filipino contingency were key persons. In
the Ota Camp struggle, we had Pete Tagalog.

We were working with Tom Ebenez in the struggle to prevent eviction of the
residents of Hälawa Mauka to allow H2 to go through. The state passed a bill that any
time they removed people for a state project, they would have to pay them a certain
amount, depending upon the number of members of the household and the number of
rooms in their homes. That was the end result of that part of the Hälawa Mauka
struggle. At the time, it was an important victory.

The Aloha Stadium struggles were even more interesting. The state government
was always trying to divide us, and what they did in this case was to send Abraham
Akaka [a well-known Kanaka Maoli minister] out to bless the Stadium with his
Kamehameha Koa Bowl. But the residents of lower Hälawa, Kupi Palio, Shirley
Nahoopii, and the rest of the ÿohana – I can’t remember all the names, but the leaders
were women – they confronted Akaka, and he put down his Kamehameha Bowl. He
did not use his Kamehameha Bowl to bless the Stadium. Some of the workers got
killed. In fact, even a safety inspector was run over by a cement truck. When some of
the other workers died in accidents, Akaka suggested to give Kupi Palio a call and ask
her to come down.

There was a movement called Stop the TH-3, and I remember the slogan was
"Stop TH-3, for land and sea" – and that movement stalled the construction for years.
The highway did not go through Moanalua Valley as planned; it was shifted to Hälawa
Valley. John Dominis Holt supported our struggle, and he also provided financial
assistance to many people in the sovereignty movement, including funding a tour to
Aotearoa [New Zealand] for indigenous artists. The alliance of John and his wife
Patches with the movement was one of the good things that came out of that struggle.

We formed this Hawaiian Stop All Evictions Coalition. All the leaders of
community associations who were facing evictions, from Waiähole-Waikäne to Ota
Camp and Hälawa, a whole bunch of people came down, even from Nukoliÿi. We had a
big demonstration, a march to stop the H3 [freeway]. Paige Barber was involved, Tom
Ebenez from Hälawa Mauka was a leader, and Kupi Palio and Shirley Nahoopii were
from Hälawa Makai, the Stadium. They all came together.

I organized the first Apprenticeship Council in the Carpenters’ Union,
nationwide. We provided different levels of apprenticeship according to the numbers of
years you have been an apprentice. I became the chairman of the council. When the
question came up regarding the construction of the H3, the unions got together and
had hundreds of workers showing support for H3 at a hearing at the City Hall. I spoke
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out against it, and that exposed me: how could I talk about being for the workers when
here I was fighting against the freeway, a project which would provide jobs for
hundreds of workers, carpenters, steel men, electricians, and masons? That was a
contradiction as far as my being a union person, fighting for jobs. But I took the
position that it was only a short-term solution; as soon as the job was done, they still
would not be able to provide homes for our carpenters or people in the union. The
people who were really “making out,” when you looked at it, were the multinational
corporations ... and they made the workers do the dirty work for them. Perhaps the
overhead rail system would have been better, providing more jobs for a longer period
of time, less disruption of the traffic flow, and less destruction of the environment.

When it really came down to it, I took the position for cultural rights versus
workers rights, (proletarian rights). It is a hard choice under the capitalist system. When
I did that, there too went my job opportunities as far as my working as a carpenter. I
was “black-balled” and started getting all the dirty jobs, the dangerous jobs.

Our group was also involved in the Ad hoc Committee for a Hawaiian Trustee,
in 1972 and in ALOHA [Aboriginal Lands of Hawaiian Ancestry] led by Louisa Rice and
her son, Herbert DeMello, in 1972. Peggy Hao Ross returned home in 1972 and initiated
the ÿOhana o Hawaiÿi. There was the Congress of Hawaiian People, in which Paige
Barber was one of the leaders, and there was Home Rule with Fred Cachola, Hui Hänai
and many others. In the 1980s there was Hui Nä ÿÖiwi. We put on the first sovereignty
forum 1985 and fought Waimänalo evictions that same year. In Waimänalo, there were
two particular struggles that we participated in. One was the Waimanalo Plantation
struggle under the leadership of Herb Takahashi and some of the people that he
represented. We worked with Walter Kupau fighting the eviction there, and we
preserved housing for the plantation community.

We also had the Waimänalo park eviction further down the road. Kalani Ohelo
and Kamakea played a strong role there. So all these struggles were actually connected
to Ethnic Studies. I got arrested twice from the beach park and then we went and
occupied the Hawaiian Homes office, Georgiana’s office, for two or three days. The guy
who came to arrest me there with the State Law Enforcement Division was a carpenter
whom I knew from the time that I organized the Carpenters’ Apprenticeship Council.
He was one of my supporters at that time.

Ethnic Studies and the People’s Committee

I did not get involved with Ethnic Studies Program until 1970. Because of the
problems with the program director at the time, we decided to support Larry
Kamakawiwoÿole as director. It was quite obvious that he had mana [divine power,
authority]. He was the type of person who was quiet and very effective. He was very
intelligent, and because he was Kanaka Maoli, we went and supported him.

We formulated a leadership structure for Ethnic Studies with a People’s
Committee in order to get input from different perspectives. It had representatives
from the faculty and student groups as well as from the community. It worked out
pretty well, as a total effort. We showed a united front. In the People’s Committee, we
had a faculty contingent, of five people, the community contingent of five people, and
the students. Some of the names of Ethnic Studies faculty were Kay Brundage, Ross
McCloud, Pua Anthony, Marion Kelly, and Agnes Nakahawa-Howard. Representing
the community were myself, Francis Kaÿuhane, Roy Santana, Mary Choy, and I think
the last one was Buddy Ako. Francis was with the group called the Hawaiians; Roy
Santana, Mary Choy and I were with Kökua Hawaiÿi; and Buddy Ako was with the
Youth Center in Hauÿula. Some of the students I remember were Terri Kekoÿolani,
Davianna McGregor, Guy Fujimura, and Mel Chang, and Pete Thompson.
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Before we were officially recognized as a program in the College of Social
Sciences under Dean Contois, the dean set up the Steve Boggs Committee to investigate
the possibility of a permanent Ethnic Studies program. They had to have a separate
group of faculty determine the validity of Ethnic Studies. Representing the
administration were Dean Contois and Chancellor Takasaki. We had to convince the
Board of Regents to support the program, and we succeeded because of persistence and
because of the importance of the Ethnic Studies Program. At that time at the University,
this was the only opportunity to learn the history from a native or from a people’s
point of view. There was no Center for Hawaiian Studies. In fact, one of the things that
came out of the Ethnic Studies Program was an understanding of the necessity for
Hawaiian Studies. This University can have a Korean Studies Center, all kinds of studies
and programs – and the University sits on ceded lands – so why was there no Hawaiian
Studies? Hawaiian was taught as a foreign language. Now we have both Hawaiian
Studies and Ethnic Studies.

Independence and Self-Determination

Self-determination is the will of the people, but sometimes people are
misinformed because of slick propaganda or false media coverage. Based upon this
misinformation, they take positions that are contrary to the best interests of all people.
One of my good friends in the Mormon church says that if a majority of people express
delight for a certain thing, it does not mean that it is right. Using the example of cow
dung, he said that even if it attracts a lot of flies, it does not mean that cow dung is
good. What he was really saying was that just because a majority expresses a certain
desire, like continuing the wardship of the United States (which at the present time, the
polls indicate that the majority of people want to continue), this does not mean that this
is the right way to go. I think that it is beginning to change, however. At the present
time, it is getting fairly close to the fifty percent mark. That is why education is so
important.

Self-determination is a catchword, and it is a positive word. But you have to be
very careful. If people are not afforded the truth, the real history, they will voice the
continuance of welfare from the colonizers. There is a difference between self-
determination and independence. Self-determination is a cop-out for our case,
particularly because we are colonized. Part of decolonization is that we have to
decolonize our minds. People who are not part of the processes of decolonization will
end up in a worse position. So, when you talk about the native Hawaiian vote [in 1996]
and a constitutional convention proposed by Hä Hawaiÿi [in 1998], it is kind of spooky.

Nuclear Free – and Independent – Pacific

We have played a very important role in the movement for self-determination
and sovereignty in association with the Nuclear Free Pacific movement.

In 1974, or it might be 1975, there was conference in Suva, Fiji, for a Nuclear Free
Pacific. The people who went there from Hawaiÿi were Pete Thompson, John Kelly,
Auntie Peggy Hao Ross, and her husband. Auntie Peggy’s husband was involved in the
bombing of Bikini Island, and he got cancer from participating in that testing. The
second conference was in Pohnpei, I think, and the third one was in Hawaiÿi in 1980. At
that time, it was called the Nuclear Free Pacific (NFP).

The organizers down here were mostly peace activists. I got involved as the
head cook; that was my beginning. One of the things that were upsetting was that the
organizers were only allowing three delegates to represent Hawaiÿi. I took the position
that because this was a once-in-a-lifetime thing, the fact that our people got a chance to
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be with people from all over the world to protest the nuclear build-up, and therefore,
we should have more delegates. Bernard Punikaÿia felt as strongly as I did that we
needed more positions opened for Kanaka Maoli activists, and we met with the
organizers on the steering committee at the American Friends Service Committee. We
took a strong position, Bernard and I. Not all Känaka Maoli felt that it was appropriate
to take a certain line. But we insisted and finally said, “Look, if you don’t give us more
delegates, we are going to boycott this whole conference.” I think they got the
message. So they asked us, “How many delegates do you want?” “Oh, a dozen.” What
happened was that the organizing committee met separately to decide our request, and
they were quite concerned, but Bernard and I stood fast. They came back with a
counter-offer, a compromise. Politics, as defined by certain people, is the art of
compromise. “How about five delegates?” Bernard and I left the room and went
outside to discuss the counter-offer, which we accepted kind of in a laughing way,
because we exerted self-determination. We went back inside and told them that we
accepted. But then they wanted five names, specific names. We told them, “No, we
want five slots so we can allow people to rotate and be part of the delegation.” We
wanted people from the neighbor islands, people like Joyce Kainoa, Emmett Aluli, and
Judy Napoleon to get a chance to participate. Then we had Angel Pilago and Edwina
Akaka, and people like Hoÿoipo DeCambra who was not a delegate, but helped with
the cooking.

What happened at that conference was very, very important. We called for the
indigenous peoples to caucus – to use a haole word – among ourselves. Those people
who spoke at that meeting strongly believed that we should include independence as
part of the movement in the Pacific. That was where people like Hilda Halkyard-
Harawira, with the Maori People’s Liberation Movement, and Liz Martin, with a group
called Te Matariki, expressed strong feelings of including independence in a change of
the name. The supporters for this change were primarily Känaka Maoli, Maori, and
Maohi (Tahitians) – those peoples who were involved in independence struggles. We
also got support from the different island states’ representatives, and of course from
the Aboriginals of Australia.

There were about half-half white people and indigenous people. After the
caucus, we took the position to expand the name from NFP to NFIP. Some of the peace
activists were kind of upset; they felt that they were “hijacked” (that was the exact
word that they used) by some of the indigenous activists, such as myself. They knew
they would look bad if they did not support us.

A lot of the times when we have struggles, the involvement of environmentalists
and peace activists is a dead end for our people, because once their goals have been
accomplished, they no longer support our indigenous struggles. They really don’t,
especially the Greenpeace people here in Hawaiÿi. Even some of the parts of the peace
movement in Aotearoa call for nuclear free provisions, but when it comes to
supporting Tino Rangatiratanga [sovereignty] for the Maori, they just slide into the
background. We have support from some of the peace activists, though. We have good
people like Bill Armstrong and others. Even within the black struggles, they are
pushing for black rights, but when it comes to supporting Pacific rights, it becomes very
difficult for them. Other ethnic groups also compromise. They get what they want, and
just compromise our rights – that is one of the main problems, even to today.

Our first main office of NFIP was here in Hawaiÿi. Then it moved to Aotearoa,
and from there it moved back to Fiji. We do have an office in Sydney, but that office is
primarily for the newsletter, Pacific News Bulletin. We were in limbo for a couple of
years. There were complications between the head of the office who was a haole and
some of the staff; the two could not get along, because the director offended the
indigenous core group. We furthermore needed to share the responsibility with the rest
of the Pacific, so we decided to move it to Aotearoa.
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I have always been part of the independence movement, so in 1981 I did a three-
month tour of the Pacific. One month in Aotearoa, one month in Australia, and one
month in Tahiti. We got to meet a lot of people and created bonds that lasted for many,
many years. In fact, the bonds have become very strong, even to the point where I
became the Godfather of Hilda’s daughter, whose Kanaka Maoli name is Aloha ÿÄina.
She was named after the association with Protect Kahoÿolawe ÿOhana. Emmett Aluli is
the Godfather of one of Hilda’s other daughters. So we have been politically and
personally allying with the Maori movement. They call it Whanau, hänau [to give birth].
The “f” is our “h,” but they spell their “f” with a “wh.” To this day, there are very close
political and ÿohana type relationships between our peoples. This is the same way our
people built alliances in the old days. In the art of politics, in order to prevent
bloodshed, you offer women to be part of the other side, thus creating alliances.
Kamehameha, for example, married a high-ranking chiefly woman to increase his
mana and to make alliances with other groups.

I am still the alakaÿi of NFIP Hawaiÿi, and my whole family has been very helpful.
Kalama Niheu, one of my daughters, especially, is very active in the Pacific context. I
was shocked when Kalama decided to become part of the struggle. We did not push
her; we did not lecture her. She came upon it herself, she exercised her on self-
determination. Her name carries ancestral obligations. Kalama was named after our
participation in Kalama valley, but culturally, the valley’s name, according to Mama Lui,
was Wäwämalu. Bishop Estate, the developers, changed the name.

Ka Päkaukau

In the late 1980s we did a lot of our work through Ka Päkaukau, the round-table,
which had only Kanaka Maoli members. The original organization was the Pä Kaukau
coalition. In Pä Kaukau, we had Nä ÿÖiwi o Hawaiÿi and ÿUhane Noa (Nihipali them).
We also had Peggy Hao Ross, Steve Maldonado, Uncle Tom Maunupau, Kawaipuna
Prejean, Puhipau, ÿÏmaikalani Kalahele, and of course myself. That was Pä Kaukau.

Our efforts in Ka Päkaukau were always to support the front-line struggles, and
to provide them with information that would support the sovereignty and
independence movement. We aimed to support the cultural rights and the right to exist
in harmony with ourselves and our culture and with our people. And that is the role we
have always taken, to make sure that people get informed as much as possible - to be
aware that we are not isolated, that we can work together on a community by
community basis, and that we do not need centralization of power. It is better to be
community-based so that we can actually control our leaders and prevent them from
going off on a tangent and start selling away our rights. In movements that have only
one leader, that is often the beginning of the end. Even with Kamehameha, the
centralized power contributed to the destruction of our people to a certain extent.

Look at the Bishop Estate now. We have Bernice Pauahi Bishop, who was a direct
descendent of Kamehameha. Then she develops an institution now worth about fifteen
to twenty billion dollars, a trust over which five trustees have control. You do not have
to be a rocket scientist to know that they are not doing their fiduciary duty. That has to
be pointed out. What is happening at Bishop Estate with members of a trust, the same
thing happened in Aotearoa where trust boards totally sell out the rights of their ÿiwi,
their tribes. We have to be very careful with statewide associations, for example, the
Hawaiian Civic Clubs, and even the State Council of Hawaiian Homestead Associations,
SCHHA. We have to be very careful. Imagine, we have an institution that has a
portfolio of over fifteen billion – they have more money than many countries. And
they are responsible for the welfare of so many thousands of Kanaka Maoli
beneficiaries. We know that they can do a better job! They have many good teachers up
there, like Randy Fong, who has done an excellent job in educating not only young
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people through song and dance, but a lot of other people out there. They did a great
Höÿike [show] on the overthrow.

The Responsibility of the University Students and Faculty Today

It was good that the Ethnic Studies Program went the way it did. It was good,
considering all the activities we participated in with the community struggles. It is very
important to maintain contact with the community, and somehow I do not see that
happening now. I may be wrong, but in all the major struggles in recent times that I
have participated in, I have not seen a strong support from Ethnic Studies. The intent of
the Ethnic Studies Program was to account for the true history of our peoples, whether
it be Känaka Maoli, or others. It is always important to maintain the right connections
and get information from first-hand experience, and not to be isolated on the campus.
Now I see a lot of the community contact happen with the Center for Hawaiian Studies
students. They are out there, a lot of their students are involved in community
struggles, involved in Ka Lähui and very active on campus too.

The more exposure our struggles get, the more the movement for sovereignty
and self-determination will move forward. However, it is most unfortunate that some
members of our Kanaka Maoli intelligentsia cannot get along. We have some taking
different positions. The differences among the leaders do affect the community, and we
do not have enough time in our struggles with our “masters” to waste expertise.

I would like to recognize Marion Kelly as part of the Ethnic Studies Department,
as well as part of local land struggles, for the effort she makes in all the things she
researches and writes of our fantastic culture and the beauty of our people. A lot of
things that she writes provides important information as to our way of life. I also honor
her for her long involvement in our movement, in the peace movement, and in the
human rights movement. I appreciate her expression of support for our struggle, but
also her criticisms – of which we had many. They make me stop and think, just like the
phrase, “The dream of a slave is not freedom, but a slave of its own,” which has proven
true so often in liberation struggles in Africa and in South America, and can happen
here in our struggles at home as well as struggles elsewhere in the Pacific.

I would like to stress that there is no one person, no one group, who will
determine the political and economic direction of our peoples, and that it is the
responsibility and obligation of all groups or individuals to fully understand their or his
responsibilities and obligation to our people in order to move forward. We have to
know when to give and when to take, and we must be in contact with our peoples out
in the communities as much as possible in a day-to-day existence. We must always
support those groups that are kü’ë, resisting. We can have all those conferences, we can
have all these demonstrations, but without working with our people on a day-to-day
basis, it becomes difficult to reach the goal of obtaining independence or exercise self-
determination in my lifetime.

This is my manaÿo; some people might agree, and some might disagree. Every
opportunity should be afforded to those people who disagree with what I have said to
state their opinion.

In retrospect, the word mana comes into my mind, whether it applies to
individuals, organizations or ÿohana. Your mana depends on your ability to influence
people to move in the direction of self-determination. Part of the responsibilities of
mana is that you would have to give your mana to others, so whatever work that you
have done in the past – in moving the people in a direction of self-determination – must
continue forever and ever. For what you have done in the past – and that and a buck
won’t buy you a cup of coffee – its rhetoric can provide a common cause only for so
long. That is why we say in Ka Päkaukau: “Educate, ed-your-cate, edu-my-cate,
kükäkükä [discuss], hele wäwae ka ÿolelo (walk the talk) and küÿë (resist).” This is an off-
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shoot of Kökua Hawaiÿi’s principle of huli. What we said in the past was that huli means
to discover the truth in which to overturn, in which to make things pono {in balance,
righteous], in building a new society based upon our indigenous values. Huli means
find the truth, but huli also means overturn, and huli is a new kalo generation that
propagates new plants.

Excerpts from interview for Social Process in Hawaiÿi
by Ulla Hasager, March 1998


